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Abstract. Poverty is a social problem of global concern. In developing countries including Indonesia, tens 

of millions of people live below the poverty line. In Islam, poverty is seen as a form of social injustice that 

must be resolved. The Quran and Hadith explicitly indicate the duty of Muslims to help the poor. This paper 

aims to analyze the Islamic perspective on poverty and propose Islamic solutions to achieve the welfare of 

the Ummah, within the framework of achieving maqashid sharia.  The method used is a literature study of 

Islamic sources and contextual analysis of the poverty situation in Muslim countries. The results show that 

poverty is caused by various factors, both internal and external. Islam offers comprehensive solutions such 

as the Islamic economic system, optimization of zakat and waqf, policy reform, and others. This is important 

in order to realize the purpose of sharia to protect the lives, property, and benefit of the people. However, 

its implementation needs to be studied further so that it is right on target in alleviating poverty in the 

contemporary Islamic world. 
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Introduction 

Poverty is a global problem and a phenomenon that must be addressed in developing 

countries, including Muslim countries. Statistics show that in Indonesia, tens of millions of people 

live below the poverty line with very limited income, even insufficient basic daily needs (Hill, 

2021). According to the Asian Development Bank, in Indonesia, 9.5% of the population lived 

below the national poverty line in 2022. This means that about 28 million people did not have 

enough income to meet their basic needs. The poverty line is the minimum amount of income 

needed for day to day necessities, such as food, clothing, shelter, health care, and education 

(Statista, 2023). The poverty rate in Indonesia has been decreasing over the years, from 98.7% in 

1984 to 60.4% in 2022. However, there are still many challenges and inequalities that affect the 

lives of millions of Indonesians who struggle to escape poverty. Some of these challenges include 

low economic growth, high unemployment, poor infrastructure, environmental degradation, social 

exclusion, and corruption (Wilson, 2018). I hope this information helps you with your writing. If 

you need more assistance, please let me know.  

 This poverty rate reflects a serious challenge that must be overcome (Faharuddin & 

Endrawati, 2022). In the Islamic view, poverty is considered as misfortune that can be caused by 

internal factors such as lazy work or wastefulness, as well as external factors such as natural 
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disasters, disease outbreaks, wars, and injustice of the wealth distribution system (Zaman, 2018). 

In Islam, poverty is seen as a test or trial from Allah Almighty that every human being must face. 

Poverty is a complex and worrying social issue (Faharuddin & Endrawati, 2022) . In the Quran, 

poverty is considered a form of social imbalance or injustice that must be overcome through the 

redistribution of wealth and assistance to those in need (Hidayati, 2015). The religion of Islam 

stresses the importance of taking poverty seriously. The Qur'an and Hadith provide clear 

guidelines on the obligation of Muslims to help and empower the poor (Allheedan, 2016). Leaders 

and rulers also have a responsibility to ensure the welfare of their people is met. Failure to address 

poverty can reflect the weakness of a country's leadership (Ginanjar & Kassim, 2020). 

In an effort to address the root causes of poverty, Islam offers a variety of strategic and 

comprehensive solutions (Begum et al., 2019). Some of them include the implementation of a fair 

and equitable Islamic economic and financial system, productive zakat and waqf management, 

adequate infrastructure and public facilities development, and policy reform and governance that 

is clean from corruption and nepotism. By applying these noble teachings of Islam, it is hoped that 

poverty can be overcome and the welfare of the Ummah can increase significantly. Farooq (1986) 

suggested that Islamic economics could face the challenge of poverty through the use of 

instruments such as zakat, economic development, and poverty alleviation programs. By reviving 

the principles of Islamic economics and integrating them with practical actions, it is believed that 

significant steps can be taken in reducing poverty and creating a more just and prosperous society. 

This is in line with the opinion of Hudaifah & Ajija (2016) which compares poverty 

alleviation efforts between Muslim-majority countries in Asia and non-Muslim-majority countries 

in Latin America. The conclusion is that poverty alleviation efforts in both groups of countries 

have produced better results, but there are differences in policies and strategic programs 

implemented between the two groups. In Muslim-majority countries, Islamic economic concepts 

such as zakat, infak, and alms play an important role, while non-Muslim-majority countries tend 

to create more radical and creative strategies such as agrarian reform and the development of the 

tourism industry. However, not all Islamic concepts and practices can be applied directly or 

effectively in all social, cultural, political and economic contexts. There are several challenges or 

obstacles that Islamic economic actors must face in implementing their solutions. For example, 

there are several problems such as low financial literacy among Muslim communities Rezaul et 

al. (2020), lack of regulations or standards in accordance with Islamic principles Sadeq (1997b), 

conflict between Islamic values and modern or global values Anis et al. (2022), as well as 

discrimination or stigma against products. Islamic finance by other parties (Korayem & Mashhour, 

2014). Therefore, I think there is a need for dialogue across scientific disciplines, across the public 

sector, across social backgrounds, and across theoretical perspectives to find comprehensive and 

inclusive solutions for eradicating poverty.The Islamic perspective on poverty offers a holistic 

https://retizen.republika.co.id/posts/225016/kemiskinan-dalam-pandang-islam
https://retizen.republika.co.id/posts/225016/kemiskinan-dalam-pandang-islam
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approach, emphasizing the importance of social justice, individual responsibility, and the active 

role of society in eradicating poverty (Maikabara, 2020). By jointly committing to face this 

problem, it is hoped that we can create a more just and prosperous society for all levels of society. 

However, efforts to alleviate poverty need to be placed within the framework of maqashid sharia, 

namely to meet the basic needs of the Ummah in order to realize benefits (Mustafida et al., 2020). 

The purpose of this paper is to analyze the problem of poverty in relation to the concept of 

maqashid sharia or the goals of sharia in Islam. Poverty is a social problem that is very concerning 

and violates the achievement of the two main objectives of sharia, namely the protection of the 

lives and property of the people. When most Muslims live in poverty and backwardness, it shows 

that the purpose of sharia to safeguard souls and property has not been fulfilled. In fact, both are 

basic human needs in order to live a decent and dignified life. Therefore, efforts to alleviate 

poverty are a necessity in order to realize benefit and justice within the framework of sharia 

maqashid 

Poverty is a global problem and the phenomenon is alarming in the third world including 

the Muslim Countries (MCs) (Sadeq, 1997b). The centrality of poverty and its alleviation in the 

earliest Islamic sources no doubt reflects the importance of this issue in the seventh-century 

Arabian society in which Islam emerged. Yet the problem of poverty in Islam has never been more 

acute than at present, with Muslims constituting large numbers of the world’s poorest (Hashmi, 

2010b). Poverty in Islam is the condition of a person or group of people who do not have enough 

resources to meet the basic needs of life, such as food, clothing, shelter, education, and health 

(Astuti, 2022). Poverty can be caused by a variety of factors, such as natural disasters, conflict, 

disease, and economic inequality. In Islamic teachings, poverty is considered a social problem to 

be solved. The Qur'an and Hadith teach a lot about the importance of helping the poor and needy. 

Allah Almighty in the Qur'an speaks of poverty by using various terms such as al-maskanah, 

du'afa, and gharimin (Hashmi, 2010a).  

Linguistically, poverty means the absence of property, lack and inability to meet the 

necessities of life. However, in the Islamic perspective, poverty is not only related to economic 

conditions, but also includes mental and spiritual aspects of a person. An individual may possess 

material wealth, but remain poor in faith and morals.  the other hand, people who have limited 

possessions can be rich in faith and piety (Azadbakhti & Parvini, 2020). According to Sadeq 

(1997), in Islamic sources there are two implied levels of poverty. First, there is chronic poverty 

which is often referred to as 'hardcore poverty', which is reflected in the concepts of 'faqir' and 

'poor' in Islamic terminology. Secondly, there is low poverty which can be termed as 'general 

poverty', which is reflected in the nisab zakat. Although there are different opinions about the 

concepts of 'faqir' and 'poor', both still refer to conditions of poverty. 'Faqir' refers to a person who 

does not have a house or sufficient income to meet basic needs such as food, clothing, shelter, and 



 

 

 

 

 

 

 

Ickhsanto Wahyudi 
 

185 

other needs, both for himself and his dependents. While 'poor' refers to similar conditions, but may 

be in slightly better condition than 'faqir'. Both concepts describe the level of poverty that exists 

in an Islamic perspective and become the basis for determining poverty alleviation efforts through 

the principles of zakat and other social measures.  

The main difference between ‘faqir’ and ‘poor’ is that ‘faqir’ implies a more severe and 

chronic form of poverty that requires more assistance and support from the society. A person who 

is considered a ‘faqir’ may be homeless, unemployed, disabled, or suffering from various illnesses 

or disabilities that prevent him from earning a living or fulfilling his basic needs. A person who is 

considered a ‘poor’ may have a house but still face some difficulties in meeting his needs or 

maintaining his dignity. A person who is considered a ‘poor’ may also have some assets or 

resources that he can use to improve his situation or contribute to the society (Lohmann, 2015).  

The implication of these concepts is that they have different implications for the rights and 

obligations of the individuals and the society. A person who is considered a ‘faqir’ has more rights 

than a person who is considered a ‘poor’, because he has more needs than a person who is 

considered a ‘poor’. Therefore, he deserves more respect, compassion, generosity, and protection 

from the society. He also has more obligations towards Allah, because he has more sins than a 

person who is considered a ‘poor’. Therefore, he should repent sincerely, perform good deeds, 

seek forgiveness from Allah, and follow His commands (Sarin, 2021). A person who is considered 

a ‘poor’, on the other hand, has less rights than a person who is considered a ‘faqir’, because he 

has less needs than a person who is considered a ‘faqir’. Therefore, he deserves less respect, 

compassion, generosity, and protection from the society. He also has less obligations towards 

Allah, because he has less sins than a person who is considered a ‘faqir’. Therefore, he should be 

content with what Allah has given him, avoid extravagance and wastefulness, seek lawful means 

of livelihood, and follow His commands (Karp, 2020).  

The Prophet SAW reminded that poverty is actually not due to lack of wealth, but rather 

poverty of soul. That is, a person who has a greedy, greedy, spiteful, envious, arrogant, and 

haughty nature, despite having abundant wealth, actually experiences true poverty (Ismail, 2010). 

The Qur'an also stresses the importance of giving alms to people in need without hurting the 

feelings of the recipient. God reminds us not to seek praise or good impressions for our giving. 

The reward for people who give infak in the way of Allah will be by the side of their Lord, and 

they need not feel worried or sad (Munsoor, 2015). Yusuf Qardhawi believes that every individual 

has an obligation to help others in need and fight poverty as a form of return for the protection and 

solidarity received from society (Anshor & Muttaqin, 2020). Furthermore, according to Ghaffar 

& Alam (2020), helping the poor requires a comprehensive approach, not only material assistance 

but also spiritual, motivation and guidance so that they can be independent. Meanwhile, according 

to Maududi, the state is also responsible for providing social security schemes and employment 
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opportunities for the people to avoid the trap of poverty (Hafandi & Helmy, 2021). In another 

view, Qardhawi and Chapra agree that an Islamic economic system that is fair and prohibits usury 

is very important to realize an equal distribution of wealth for the welfare of all people (Chapra, 

2017). Thus, it can be seen that there is a multidimensional approach to alleviating poverty 

according to the views of Muslim leaders. But the bottom line is that there is a common thread 

that poverty is contrary to universal Islamic values of social justice and people's welfare. 

The concept of giving and sharing in Islam has a deep meaning and aims to create a more 

just, caring, and competitive society (Adam, 2020). According to Afzalurrahman, the Islamic state 

is responsible for providing social security and employment opportunities for its citizens to avoid 

poverty (Aravik et al., 2022). According to Chapra (1992), usury and speculation in conventional 

economic systems contribute to exacerbating social inequality and poverty. According to Abbas 

Mirakhor, poverty can only be overcome by building a fair wealth redistribution system through 

zakat and waqf instruments (Aravik et al., 2021). According to Khan (2016), poverty should also 

be addressed with empowerment programs such as skills training and business capital assistance. 

 

Research Methods  

This paper examines the Islamic perspective on poverty and proposes Islamic solutions to 

achieve the welfare of the Ummah. This study uses research methods, literature studies, and 

contextual analysis to explore Islamic teachings related to poverty and analyze the current social 

and economic context related to this issue. The literature study approach is carried out by 

collecting data from primary sources such as the Quran and the Prophet's Hadith, as well as 

secondary sources in the form of books, scientific journals, and related papers. The data were then 

analyzed thematically to identify Islamic concepts of poverty, the role of zakat, infak-sedekah, 

and Islamic economic principles in addressing these problems. 

In addition, this study also uses contextual analysis to understand the current poverty 

situation in Muslim countries. Economic, social, and policy data are identified and analyzed to 

illustrate the context that affects poverty and the challenges faced in finding relevant and effective 

solutions. The results of this study are expected to provide a deep understanding of the Islamic 

view of poverty and the contribution of Islamic solutions in overcoming this problem. This study 

can be a reference for policy makers, academics, and the community in strengthening efforts to 

end poverty and realize the welfare of the Ummah in accordance with Islamic values. Last but not 

least, the ummah itself must actively involved as a subject in efforts to alleviate poverty. 

 

Results and Discussion  

Causes of Poverty According to Islam 
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According to the Islamic view, poverty is not only caused by individual fault, but is also 

influenced by systemic factors and unjust. This view is based on the Islamic worldview of 

tawwḥīd, which affirms the oneness and uniqueness of God, and the Islamic philosophy of 

saʿādah, which emphasizes the moral and spiritual well-being of human beings  Some of the causes 

of poverty in an Islamic perspective include (Sadeq, 1997b; Zaman, 2018; Majid, 2011; Khan, 

1990); Kader, 2021a). 

Table 1. Causes of Poverty 

 

No Causes of Poverty Explanation 

1 Injustice of distribution of 

natural resources and state 

wealth 

Islam stresses the importance of equitable 

distribution of wealth and natural resources, so 

that all levels of society can benefit. If this 

distribution is unfair, then poverty can occur. 

2 Corruption of state officials Corrupt practices by state officials cause the 

diversion of funds and resources that should be 

used for public welfare to be reduced or even not 

to those in need 

3 Riba and non-sharia 

economic systems 

In Islam, riba is considered haram and 

detrimental to society. An economic system that 

does not follow sharia principles can potentially 

create injustice and economic inequality. 

4 Laziness and lack of work 

ethic 

Lack of morale and sense of responsibility in 

earning a living can lead to individuals trapped 

in poverty. 

5 Natural disasters and 

disease outbreaks 

Natural disasters and disease outbreaks can 

damage infrastructure, destroy livelihoods, and 

increase unemployment, negatively impacting 

people's economic conditions. 

6 The weak role of the state 

and zakat institutions 

Zakat institutions have an important role in 

overcoming poverty, but if they are weak or not 

functioning properly, then the potential of zakat 

as a poverty alleviation tool cannot be 

maximized 

Source: primary data 

 

Islam affirms that every individual has the right to the fulfillment of the basic necessities 

of a decent life, and if this right is not fulfilled, there will be injustice and poverty. Therefore, it is 
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important for society and government to jointly address these causes of poverty in a fair and 

equitable manner (Kader, 2021b). Poverty in the Islamic view is not only caused by individual 

faults, but is also influenced by systemic factors and unjust policies. These causes must be 

addressed to achieve the goals of Maqashid Sharia, such as the welfare of the Ummah, social 

justice, and protection of life and property (Purwanto et al., 2020). By addressing the causes of 

poverty, Islamic values can help create a more just, caring, and competitive society in accordance 

with the principles of Maqashid Sharia. 

 

Implementation of Islamic Economic and Financial System 

The implementation of an Islamic economic and financial system that avoids usury and 

illicit transactions is very important in order to create a fairer economic system and prosper the 

community. In addition, the enforcement of justice in the distribution of state income and wealth 

is also needed so that all levels of society can feel the benefits, without any extreme inequality 

(Sakinah et al., 2022). Optimization of zakat, infak and alms through management institutions 

such as Baitul Maal can be an effective poverty alleviation instrument if distributed on target 

(Mahendra et al., 2021). On the other hand, the development of productive endowments and 

economic empowerment of people through MSMEs are also important to create jobs and improve 

welfare (Aji, 2020). No less important, improving the quality of education and skills needs to be 

done so that competitiveness and job opportunities increase. Finally, a simple lifestyle and 

avoiding extravagant attitudes also need to be applied so that people are wiser in managing 

finances and avoid debt bondage (Quadri, 2021).  

The implementation of an Islamic economic and financial system that avoids usury and 

illicit transactions is very important in order to realize economic justice and public welfare. This 

is in line with the purpose of sharia (maqashid sharia) to safeguard property (hifzh al-mal) in order 

to avoid bathil practices and bring benefits to the Ummah. With a fair Islamic economic system, 

it is hoped that there will be no more extreme social inequalities so as to reduce poverty (Siddiqui, 

2011). 

 

Economic Distribution 

The government needs to ensure that the country's revenues and wealth are distributed 

fairly and equitably to all levels of society (Ahmad, 2011). There must be no extreme economic 

inequality where a small part of the community controls most of the country's wealth (Berkah & 

Sawarjuwono, 2019). Therefore, it is necessary to reform the tax system progressively, where the 

tax rate imposed is getting higher along with the increase in one's income (Bakar & Rahman, 

2007). In addition, subsidies and social assistance also need to be realized on target so that they 

are truly accepted by underprivileged groups. With the enforcement of good distribution justice, 
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it is hoped that economic inequality and poverty can be reduced so that the welfare of all people 

increases. 

Equitable distribution and equitable distribution of state income and wealth is a 

manifestation of the purpose of sharia to uphold justice ('adl) (Bashir, 2018). With this principle, 

the state ensures that all levels of society can enjoy the results of state wealth fairly, not just a 

handful of political and economic elites. This is important to reduce the social inequality that is 

the root cause of poverty. 

 

Zakat, Infak, and Alms (ZIS) 

Zakat, infak, and alms (ZIS) have great potential to help alleviate poverty if managed and 

distributed properly (Razzack et al., 2022). The government needs to optimize ZIS collection 

through official institutions such as BAZNAS (Hidayatulloh et al., 2021). In addition, the 

distribution must be right on target to mustahik who are entitled to receive. ZIS recipient data 

needs to be managed properly so that assistance is not misaddressed. ZIS should also be used to 

provide business capital or skills training, not only given consumptively. With optimal ZIS 

management, it is expected to help improve the welfare of underprivileged groups gradually. ZIS 

is not the only instrument, but it plays an important role in complementing other poverty 

alleviation efforts. 

In order to optimize zakat management, BAZNAS and LAZ could improve the data 

collection of muzaki and mustahik. The data collection should not rely solely on ID cards, but also 

includes field verification and coordination with local governments to obtain more accurate socio-

economic data. The management of zakat should also incorporate empowerment programs, such 

as skills training and business capital assistance for the mustahik. For example, sewing and 

garment-making workshops could be provided for women recipients, digital marketing and 

entrepreneurship trainings for productive-age mustahik, as well as revolving business capital for 

the poor to start micro enterprises (Ninglasari & Muhammad, 2021).  

Meanwhile, in managing cash waqf and productive waqf, the role of nazhir (waqf manager) 

is critical to develop waqf assets productively in sharia compliance. Examples of cash waqf 

benefits are constructing shopping centers, modern markets or shophouses with waqf ownership 

status, developing agricultural land waqf for organic vegetables cultivation, and harnessing empty 

waqf land to build solar power plant. With productive waqf management, the earning potentials 

could be distributed for the community, including poverty alleviation programs and educational 

scholarships for the underprivileged (Fauzia et al., 2021). 

Optimization of the management of zakat, infak and alms through official institutions is 

the implementation of the objectives of sharia to safeguard the soul (hifzh al-nafs) (Hudaifah et 

al., 2022). With the distribution of ZIS on target, it is expected to meet the basic needs of the poor 
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so as to avoid hunger and extreme poverty that threaten lives. ZIS is a powerful sharia instrument 

for poverty alleviation. 

 

Baitul Maal (Endowments Institute) 

Productive endowments are the utilization of waqf property for productive economic 

activities (Abdullah, 2018). The goal is that waqf assets are not only idle but can generate income 

for the benefit of the people. For example, waqf land is built office buildings or shophouses for 

rent. The rent proceeds are used to finance education or hospitals. Another example, waqf funds 

are invested in the agricultural or livestock sector. With productive endowments, waqf assets 

become developed and beneficial for the welfare of the people. The government needs to 

encourage and facilitate the management and development of productive waqf can run optimally, 

because waqf has the potential to be an independent and sustainable source of financing for the 

community (Abdullah, 2020). The development of productive waqf is in line with the objectives 

of sharia to develop property (tanmiyah al-mal) to be more beneficial for the welfare of the 

Ummah. Productive waqf creates an independent and sustainable source of community funds to 

finance poverty alleviation and community development (Ambrose & Asuhaimi, 2021). 

 

Empowerment 

Real sectors such as industry, trade, and productive services need to continue to be 

developed because they play an important role in creating jobs and added economic value. One 

way to develop the real sector is by empowering Micro, Small and Medium Enterprises (MSMEs) 

(Sulaeman, 2020). MSMEs are generally labor-intensive so they absorb a lot of labor. The 

government needs to encourage the growth of MSMEs through ease of licensing, access to 

financing, training, and product marketing (Utama et al., 2023). MSMEs also need to continue to 

be empowered so that they can develop into medium and large businesses. With the sustainable 

development of the real sector and MSMEs, jobs will be created, people will be encouraged to 

become entrepreneurs, and ultimately welfare will increase. The empowerment of the real sector 

and MSMEs is an effort to realize the goal of sharia to create jobs (fath al-a'mal) (Nursini, 2020). 

With a resilient real sector and MSMEs, unemployment can be reduced and people get jobs and 

decent income, so they are free from poverty. 

 

Education 

Improving the quality of education and skills of the people is very important to increase 

competitiveness and employment opportunities (Hassi, 2012). The government needs to reform 

the education system to be more qualified and relevant to the needs of the times. For example, by 

improving the curriculum, school infrastructure, and teacher competence (Shah et al., 2015). In 

addition to formal education, vocational training and skills in accordance with industry needs also 

need to be developed (López & Rodríguez, 2020). With adequate education and skills, the 
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workforce will be more competitive and skilled so that productivity increases. Ultimately, 

unemployment and poverty rates can be reduced as more jobs become available. Therefore, 

improving the quality of human resources through education and training is an important key in 

efforts to improve the welfare of the people. Improving the quality of education and skills of the 

Ummah is in line with the purpose of sharia to maintain reason (hifzh al-aql). With adequate 

education and skills, people are equipped to try and compete in the modern era, so as to avoid 

ignorance and poverty (Carcillo et al., 2017). 

 

Lifestyle 

A simple lifestyle and avoiding extravagance are essential to improve the financial well-

being of individuals and communities(Mancuso & Lorona, 2022). Often, an extravagant 

consumptive lifestyle without taking into account financial capabilities actually makes a person 

trapped in a cycle of debt and economic difficulties. Therefore, education is needed for people to 

implement frugal behavior, shop as necessary, and save (Maisyarah & Nurwahidin, 2022). This 

habit will make a person wiser in managing finances, so that debt and waste can be avoided. Thus, 

the economic stability of individuals and families can be maintained. In addition, simple attitudes 

also need to be applied in daily lifestyles, for example in terms of consumption, recreation, 

housing, and others. A simple and frugal lifestyle if done by many people will have a positive 

impact on the welfare of society as a whole  (Kalbasi & Amani, 2022). 

 

Additional Strategic Efforts to Alleviate Poverty 

Cooperation between Muslim countries is needed in poverty alleviation efforts. Poverty 

transcends national borders, so bilateral and multilateral cooperation between Muslim nations 

through organizations like OIC is crucial. This collaboration can involve sharing experiences and 

policies, financing assistance, human resource training, and others (Hudaifah & Ajija, 2016). 

Empowering women economically is also important. Providing skills training and access to 

business financing for women can help alleviate poverty. Involving women in productive 

economic activities can increase family income(Azid & Ward-Batts, 2020). Utilizing appropriate 

technology and innovation can also support poverty reduction efforts, such as agricultural 

technology, renewable energy, information technology, and others suitable to the local context of 

poor communities (Ahmed & Al‐Roubaie, 2013). 

Proper mentoring and community empowerment is essential in addition to material 

assistance, so that the aid can be sustainable and foster self-reliant communities (Suparto & 

Nugraha, 2021). Poverty alleviation policies need to be integrated into national and regional 

development planning, not only as sectoral programs. This is important for consistency and 

synergy of policies. Good monitoring and evaluation of poverty alleviation programs is necessary 
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for continuous improvement and achieving targets. Community participation is also vital in this 

monitoring (Gao & He, 2022). 

 

Conclusions  
Poverty is a complex socio-economic problem that violates the objectives of Sharia 

(maqashid sharia) to protect life, intellect, faith, property and progeny. The Quran and Hadith 

provide a nuanced understanding of poverty, its spiritual and material dimensions, as well 

individual and systemic causes. Islam offers a holistic solution to poverty encompassing economic 

justice, wealth redistribution (zakat), state welfare, community development and individual 

reform. There are several strategic recommendations based on the analysis in this paper. First, 

establishing an Islamic economic system that promotes equity, prohibits riba and encourages 

ethical investments. Second, reforming fiscal policies for more progressive taxation and better 

targeted subsidies. Third, optimizing zakat and waqf institutions to mobilize funds and deliver 

impactful empowerment programs beyond charity. Fourth, developing MSMEs, creating jobs and 

skills training for the poor. Fifth, improving access to quality education and healthcare.   

Additionally, regional cooperation, women empowerment programs, appropriate 

technology transfer and community participation with proper mentoring are vital for sustainable 

poverty eradication. Integrated policy making, planning and monitoring is key for synergy. The 

solutions need to address both material deprivation and spiritual poverty. With justice, compassion 

and wisdom, the Islamic teachings can create a society where basic human dignity is preserved for 

all. This is the true manifestation of Maqashid Sharia. The ummah has enormous resources to 

actualize this vision. Commitment to purpose and perseverance with the right strategies can lead 

to transformative solutions. Poverty is not divine destiny, but a moral test and societal challenge. 

By rising up individually and collectively to this test, Muslims can develop economic systems 

where none sleep hungry, all have access to healthcare and education, everyone employed in 

dignity and humanity elevated above greed. This is the Islamic society that nurtures life, intellect 

and equality. May Allah guide our efforts to its realization.  

This research has a number of main limitations, including the scope of the literature which 

is considered limited and selective, contextual analysis which focuses more on case examples of 

certain Muslim countries thereby reducing generalizability, the absence of direct field research 

and validation of the proposed recommendations, policy recommendations which is too idealistic 

without considering the complex political and economic constraints in Muslim countries, as well 

as the tendency to explain the causality of poverty in a simple linear way even though in reality it 

is multidimensional. By overcoming these limitations in future research in the same field, it is 

hoped that it can produce a more comprehensive understanding and recommendations for sharper 
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and more applicable solutions related to Islamic perspectives and solutions in overcoming poverty 

problems. 
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